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21,
1. mhgpwni n7X1 — AND THESE ARE THE JUDGMENTS. %, "y oipn b3 — Wherever it says
“these” in the Torah, DWWRTT DX bop — it rejected that which has been stated previously.
piw R DY Poin rrpRy,, — Wherever it says “and these,” as it does here, it adds on to that which
has been stated previously.! Thus, tand these” of this verse implies, 3701 BMWRIF MR — just as
those which have been stated previously, the Ten Commandments, are from Sinai, »»on 1HR R
— s0, t00, these commandments that the Torah is about to state are from Sinai? nw7» MRV i
mamm nyah P - And why was Mishpatim, the section that deals with judicial cases, juxtaposed
with the preceding passage that deals with the Altax?  WIpnd by PMITID WY 77 ni? — To tell
you that you should place the Sanhedrin adjacent to the Beis HaMikdash.®
Ok DR MWK — THAT YOU SHALL PLACE BEFORE THEM.  nwmn? Rin N3 WYTRD # pr — The
Holy One, Blessed is He, said to Moses, niv 3ny1hy nyn K% — “It should not occur to you to
say, DMyDwHY ik MAY N30T PIET oy mwy — Ishall teach them the chapter and the law two
or three times*  TNIWRD BPDR TP RANY W — antil it is set in order in their mouths according
to its format, i.e., until they have memorized it, WM NI MYY DY MYY MIYE MR — but I
shall not trouble myself to make them understand the reasons of the matter and its
explanation.”” oan DD WK, N 725 — Therefore it says, “that you shall place before
them,” Sy nph HidRY 1911 YT mowa — like a table that is set and prepared to be eaten

from is placed before a person.® A
Oompb — BEFORETHEM "o 13p% K91 — but not before non-Jews.” T TR nyT17pR1 — Even
if you know about a certain matter of law  Dr7W? W13 INIR I oy — that [non-Jews] judge it
according to the same legal principle as the law of Israel, omow nixgayswxan by — donot bring
it to their courts, o gy bt vt xapTy — for one who brings legal matters of Israel before

4, “Chapter” refersto the text of the Written Torah and
“law” refers to the additional pointsin the Oral Torgh.
See Rashi to Eruvin 54b.

5. The verse could have said, “‘that you shall teach
them” (Rashi to Eruvin 54b).

6. Mechilia; Eruvin 54b. The law should not be given to
them in “raw’” form. It should be understood by them
to the point that they can “ea ” from it, that it can be
applied and used.

7 Gittin 88b. The verse could have used the more suc-
cinct n?, “to them,” a form that appears elsewhere in
the Torah with reference to giving laws (15:25). The use
of the lengthier nimg?, “before them,” implies appear-
ance before a court, ‘‘them” being the judges (see Ram-
ban).

1. Shemos Rabbah 30:3; Tanchuma 3.

9. Mechilta.

3. Mechilta. Some editions (including the first printed
edition) of Rashi read wipnd; others read nami. Since
Rashi’s question involved the juxtaposition of the pas-
sages regarding the Altar and judicial cases, it is logical
that his answer should speak of the Altar. Indeed, ac-
cording to Tzeidah LaDerech, the word wijni is a copy-
ist’s error; napei is the correct version. However, Be’er
Mayim Chaim states that Rashi could not have written
rapai, for that would have pinpointed the location ofthe
Sanhedrin in an area of the Courtyard where non-Ko-
hanim are not permitted entry. By writing wigni, Rashi
means “in the Temple environs,” an area that includes
the entire Courtyard, even those areas that non-Ko-
hanim are permitted to enter.
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non-Jews nwi nx Y9om — desecrates the Name of God, 1171 179y oW "pmm — and accords

esteem to the idol’s name %12'wnnb — by attributing importance! to it; ¥y 85 3, MmxWY
2"51'71‘?:5 MIANKI Y — as it says, “For their rock (their god) is not like our rock (our God), and yet
our enemies judge us.”>  wHHn WMiRY3 — When we willingly let our enemies judgeus  nyy 31
sanr nhyY — it is seemingly testimony to the superiority of their deity.?

2. M3y T3Y N '3 — WHEN YOU WILL BUY A HEBREW SERVANT. This means ™3y ®qw 13y — a
servant who is Hebrew. 172y 5w i1y K% inx ix — Or perhaps this is incorrect, and the verse
means only a slave belonging to a Hebrew,* 5x7twm innp5w myis 12y — that is, a Canaanite slave
bought from an Israelite, =X X1 1YY) — and, about him, the Canaanite slave, it says, W wy,,
Tay? — “Six years he shall work.”  #anx nnbmnm,, oipn 1ux mm — If so, to what do T apply the
verse, “And you shall bequeath them”? a7z 2 mpYa — Perhaps I may apply it to one who was
bought from a non-Jew, wwxa xy1 7x7wm mpha Yax — but [a Canaanite slave] who was bought
from an Israelite should go free at the end of six years.® "pi% 1mbp — To teach us otherwise, the
Torah says, 7 {ouw Wy J1ap1 m2v3 ik} My Pnx 9% 0w 09, — “When your brother, the

Hebrew man {or the Hebrew woman}, will be sold to you, {he shall serve you for six years,} and on
the seventh year you shall set him free.”” Conclude from this verse that  #gmxa x9x g &Y — I did
not say that a slave is freed at the end of six years except with regard to a slave who is your brother,
i.e., an Israelite who is your servant. .

Oipn 2 — WHEN YOUWILLBUY 7' n'2 1'n — from the hand of the court - in3)1n 1mmonw — who
sold him, the Hebrew servant under discussion, for his theft, *naaa =015 Prox,, MR ing —
as it says, “If he does not have money to pay for that which he had stolen, he will be sold for his

theft.”®  iprr1vamn oyy 92903 89K 918 X — Or perhaps this is incorrect, and the verse speaks only
with regard to one who sells himself because of his abject poverty, wwa xy? &b 1710 ¥ baR
— but if the court sold him, he should not go free at the end of six years. This argument can be

1. The text here follows the first printed edition and is
the version preferred by Sefer Zikaron. Some editions
read Anrawny, “to praise it”’; some editions pluralize
one or the other of the two variant forms, either
aWan7 or b,

2. Deuteronomy 32:31. Their god is not like our God, so
how can our enemies judge us as if their ethics are
superior to ours? (Sefer Zikaron).

3. Tanchuma 3.

4. The question arises because the noun =73y is
vowelized the same in both construct and non-con-
struct forms. For example: niryax 12y (Genesis 24:34)
Is in the construct form and means “‘the servant of
Abraham,” but awn 12y (Proverbs 17:2) is not in the
construct form and means “a servant who is wise.” If
the phrase *72y 72y is in the non-construct form, Moy is
an adjective that meéans “Jewish,” and the phrase
means ‘‘a servant who is Hebrew”; but if the phrase
™3V 73y is in the construct form, then ™2y is a noun
that means “a Jew,” and the phrase means “the
servant of a Jew”’ (see Sefer Zikaron ).

5. Leviticus 25:46. That verse speaks of Canaanite
slaves who remain the possession of the family that
owns them, to be handed down from generation to
generation. Yet if our verse tells us that a Canaanite
slave goes free at the end of six years, where would we
find instances of Canaanite slaves who are bequeathed
from generation to generation? To answer this ques-
tion, Rashi will distinguish between two kinds of
Canaanite slaves.

6. It could be argued that the verse regarding a
Canaanite slave being bequeathed to one’s heirs
applies to a slave who was purchased from a non-Jew,
while the verse regarding a Canaanite slave going free
at the end of six years applies to a slave who was
purchased from an Israelite.

7. Deuteronomy 15:12.

8. Mechilta. See Be’er Mayim Chaim for an explan-
ation of why the term ™ay, “Hebrew,” is used in this
verse, rather than the more common term bxni,
“Israelite.”

9. Below 22:2.
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refuted as follows: 172 12101) Y TIHE AN 131, TRIR RWWD — When it says, “When your brother
will be poverty stricken with you, and be sold to you,” "M 1pIF7 1390 M¥Y 73in M — you can
see that one who sells himself because of his abject poverty has heen discussed.?  13,, DIPR "K T
vmapn — If so, to what do I apply the phrase, “When you will buy...”? 170133 ~amip — Lapply it
to one who is sold by the court.®

0won? — TO FREEDOM. This word is a noun and is synonymous with man% — to freedom.*

3. X7 1933 Ox — IF HE SHALL COME ALONE. mwx mipy my x5y — That is, that he was not mar-
ried to a woman at the time that he was sold into servitude.? samirinka oK, iPann3 - This
word is to be understood as it is rendered by Targum Onkelos, “if by himself.” 10393 1933 1WA
— The term 1233 literally means “in his coattail,” R nind xox K3 X9w — that he came as
he is, '7m — by himself, 1132 93133 qwmy 7ina — in his clothing, in the tail of his gar-
ment.’

O Ky? 1833 — HE SHALL GO OUT ALONE. nbrnn My M KD aRY TR — This verse tells us that if [the
servant] was not married at the outset of his term of servitude, —nMYIR MY 3H mpim 121 PR — his
master may not assign to him a Canaanite slavewoman 013y nagn mbiny ~ from whom to
father slaves.’

O R MY Yy3 0K — IF HE IS THE HUSBAND OF AWOMAN. ®nioxni — An Israelite woman.®

Oy AWK SRy — HIS WIFE SHALL GO OUT WITH HIM.  R¥NW Rpnan M 131 — Who brought her in
to the domain of her husband’s master that she should have to go out? mipY 2NT TN RYR
»ay 12y — Rather, the verse tells us that one who buys a Hebrew servant inuix niima 31

oy — i8S obligated with the duty of supplying the food needed by [the servant’s] wife and
children.® -

1. Leviticus 25:39. ‘ should be understood as a noun, “freedom’” (Mizrachi).
2 Y'he passage in Leviticus states explicitly that itis 5. Kiddushin 20a.
Saling with one who sells himself because of abject .

poverty. It stands to reason that if a different book of 6. The phrase “in his coattail” means with nothing

the Torah discusses the laws of a servant, it is talking Ifnorfafihan”hézswc_lothzs.,;’ and is an idiomatic expression
about a different sort of servant. 1t is generally only in or alone waract).

the book of Deuteronomy that the Torah returns to 7. Kiddushin 20a.

subjects discussed earlier. 8. Mechilta. That is, the phrase alludes to the one who
3. Mechilta. was his wife when he entered into se itude, not to the
4 The word "wany could have been understood as an slavewoman assigned by his master (Mizrachi; Sifset
adjective or an adverb — “He will go out free,” or “He Chachamim).

will go out freely.”” The > at the end of the word points 9. Mechilta; Kiddushin 22a. Thus, the wife of the slave

in this direction as it often indicates an adjective or an also leaves the master’s domain in the sense that sheis
adverb. The Y prefix, however, indicates that "wor  no longer provided for by him.
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will give him a woman and she bears
him sons or daughters, the woman and
her children will belong to her master,
and he shall go out by himself. ® But if
the servant shall say, “I love my master,
my wife, and my children — I shall
not go free”; ¢then his master shall
bring him to the judges and shall bring
him to the door or to the doorpost,
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4. myx 19 10 W18 DX — IF HIS MASTER WILL GIVE BIMAWOMAN. 137 T3 nwqy jxan — From here
there is a source for the law that his master has the right nmyin AORY nionY — to assign him a
Canaanite slavewoman 1v13y nypn moiny — from whom to father slaves. M7 K75 10K X
— Or perhaps this is incorrect, and the verse means only an Israelite woman?* "niv wnhn — To
teach us otherwise, the verse says, b R TN YR, “The woman and her children

will belong to her master.” *nyida RYR 137

B ANR R - This can only be speaking about a

Canaanite slavewoman,? W3 Ny X1 aR mI3ve miw — for the Hebrew maidservant also goes

out at the end of six years, SRy o MR OR WY 1nY yopR1 — and even before the end of six
years she goes out if she brings forth signs of puberty,? 42y IR MRV PN, Ry — asit

says, “Your brother, the Hebrew man or the Hebrew woman.™ w3 fSyir 1173y ARY mn -

This teaches us that even a Hebrew maidservant goes out at the end of six years.b

5.nyx nx — MY WIFE.  7I0swa — The Canaanite slavewoman.®

6. oo YK — TO THE JUDGES. 11 nnY — To court.”  M73M3 o gy — [The master] must
consult with his sellers %5 yma3pw — who sold [the servant] to him.®

O rpinga 93 ik NI Y — TO THE DOOR OR TO THE DOORPOST. 7oy yix17 MwWa Mgl Ranwy Himy —
One could think on the basis of this verse that the doorpost is a valid place upon which to bore the

servant’sear. %'n7a1iIEa TR, M1 wmbhn -
will put [the awl] into his ear and into the door,

To teach us otherwise, the Torah says, “And you

" mpmn X9 nY7a — “into the door,” but not

L That is, a Jewish handmaiden — and the verse
would be saying that the master would have the right
to give his Jewish male servant a Jewish female
servant.

9. Mechilta.

3. Kiddushin 14b. See Rashi to v. 11 below, s.v., Ky}
Dan.

4. Deuteronomy 15:12. The verse concludes, “And he {or
she] will work for you for six years.”

5. Thus the state of ““the woman and children belonging
to the master”’ described in the verse cannot ariseinthe
case of a Hebrew handmaiden. The woman referred to
in the verse can only be a Canaanite slavewoman who

remains the property of the master.

6. The master can assign the Hebrew servant a slave-
woman only if he already hasa wife. Rashi explains that
“my wife”” of this verse can only mean the slavewoman,
because love of his free wife would not be grounds for his
wish to remain a slave (see Mizrachi).

7. The word can also mean ““to God.” See Rashi to 20:1
above.

8. Mechilta. As Rashi mentioned above (v. 2), this pas-
sage discusses a servant who has been sold by the court
because he could not repay what he had stolen.

9. Deuteronomy 15:17. That verse describes in greater
detail the process alluded to here.




The Gemara continues this theme:
7Y DRI 9D MTYR MR Poyn K5, 2 np — It is written: Do not
make with Me gods of silver and gods of gold. ne3 WhR

‘N3N0
3% "1y ’YT R¥amy oK) ~ Does this mean to say that only gods of /
to silver and gods of gold should not be made, W yy7 X7 — but i
h:  gods of wood are permitted? Obviously not! Why, then, does
% Scripture specify gods of silver and gold? wx 29 a8 - Ray
t;, Ashi said: o bwa xan mibx — The verse refers to a Jgdge
y that was appointed through a bribe of silver “1wa x3n 31‘7{;53,
1+ 2m1 — and a judge that was appointed through a bribe of gold.”*
: The Gemara returns to the topic of punishment that is meted
) out to a judge who makes an erroneous decision:
! " TR R e ank mn 1327 — Rav, when entering the court,
l would vsay; the following in reference to himself: mwn nyaa
' 5wy xbupy — Of his own will, [this man] is going to his |
l déa‘th"‘%; ‘ TRy XMW ne e 'y ~ The duties of his % 23. Torah scholars are compared to the {Xltz}r. Like the Altar, Torah
household he does not perform while he is in the court, 12 Y scholars procure forgiveness for the people’s sins and protect them from
i Loy minwmb ~ and in fact he returns. to his house empty- | punishment (Rashi; see Toras Chaim).
" handed® nRD N RanY R ~ Were that my return to 24. szodus 20:20. ‘ . R o,f
my house be the same as my leaving it/ iit;l 2; word onx (God) is used for judges —~ see second paragrap
The Gemara cites another illustration of R?;;S h]umﬂi?; 26. If I err in judgment, I am liable to death (Rashi; ¢f. Maharsha ).
s IV RIMARK WG W R = When [Rav] would see a . I receive no remuneration (Rashi).
:rz?v:iisﬂi(’ sf}{o.l)ars'fol'lowing him, oW omys nhyror, g 27A1j:1dge does not receive a regular salery. He is entitled only to
" () 12K iy %32 [] — he would say the following verses compensation for the time that he‘could have spent performing some
i 2 If his stature rises to the heavens etc. he shall form of remunerative work (.Maharsfza). ' )
" blmse}f i i 2l 28. Just as I left my home without sin, so should I return without sin.
perieh forever like his waste ete. Rav prayed that he would not make an erroneous judgment for which he
A similar practice Zut: would be punished (Rashi; cf. Maharsha).
R‘z;’jfg K2R "2 SRR N0 3 KICH KV R N Max 1}11 !:a 29. Job 20:6,7. Rav said this to avoid thoughts of haughtiness.
Chasida, when [his sfudents] woud Carl‘}.’ hlm' on ! ei:; 30. During the thirty days preceding a Festival, teachers would
shoulders during the Sabbath of the Festival discourse, expound the laws of that Festival. Since [Mar Zutra Chasida) was
o w‘n‘; TR TEn D'?WL‘) X5 73, a7 i — would say the old and walked slowly, his attendants would carry him upon
v following veise to himself: For riches ‘;; e! not forever, and does their shoulders swiftly to his place so that the assembled public
“ar  the crown endure for all generations?!™

would not have to remain standing for long (Rashi; see Margolios
HaYam).

! e 31. Proverbs 27:24.
Another teaching about the need for contemplation before
issuing a verdict: o
x7py ma2 w1 — Bar Kappara expounded:  xpym xi Xy
p:;;\ 1mrT ~ From where is it derived that which the Rabbis

32. See Avos 1:1.
33. Exodus 20:93.
Altar.

34. Ihid. 21:1. A person ascends steps more swiftly and forcefully than a
ramp. Thus, the juxtaposition of the prohibition against using steps to%
a verse about judgments teaches that Jjudgments should not be reached

swiftly and forcefully but with care and deliberation (Rashi; cfi
Maharsha).

The Torah prohibits steps as a means to ascend the}
said: P2 panpng —

"nbypa nbyn-xb,,
ten: Do not ascend
and next to
ments, 1%

Be deliberate in judgment?i2 2037
- It is derived from that which is writ.
on steps,™ muswRg nbyy,, mb D) —
that it is written: And these are the Judg-

Another teaching about Jjudges that is derived from these

35. When students are sitting on the ground to hear a discourse, ,
verses:

someone attempting to reach his place would look as if he were stepping |
over them. Here, R’ Elazar prohibits a Jjudge [and certainly students]
119‘?§ (15K R - R’ Elazar said: vo x‘bxg T’?'Il? RE from doing this, inasmuch as it is disrespectful to those who are seated
VTP 0y WK1 by — From where is it derived that a judge should (Rashi). G
not step over the heads of the holy people?iss!
“n%yea nyn-xY,, - As it is stated: Dy not
"RLRYRT AhR),, WY D) —
these are the judgments, ®

R
ascend on steps, |
and next to that it is written: And

36. The juxtaposition of this verse to a
that this prohibition a
Exodus 21:1).

37. The term wwn, you shall place, is used to denote
which can be “placed” (Rashi).
38. A stick was used to beat those liable to Rabbinically prescribed
lashes; a strap to apply Biblically prescribed lashes; 2 horn to pronounce :

: an excommunication; and a sandal was used for the ritual of chalitzah
RN WK, ~ And these are the Judgments that you shall | {for the definition of chalitzah, see 2a note 17) (Rashi).
|

place. % wamummbn iy ~ It should have been “that you | T ‘
shall teach”! Why does the Torah use the verb “place”? K ‘
B2S 72 K727 )y 1171927 ~ R’ Yirmiyah, and some say |
R’ Chiya bar Abba, said: PP 993355 — This word alludes |
to the tools of the judges. I AR KTY pRI M D R A |
—~ Rav Huna, when going to adjudicate a case, would say the |
following: TRV URD WY 398K ~ “Take out for me the tools

of my trade:  x510) x 951w Ny bpn — my stick, strap, -
horn, and sandal.”#!

verse about judgments teaches
pplies even to judges (Rashi; see Klei Yahar to

movable items,';

The Gemara expounds the continuation of the ]

ast-mentioned
verse:
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tile. It is prohibited to sell him at a public auction where slaves are
sold, but rather, he must be sold in a dignified manner.1?

Although the Torah refers to the thief as a “‘slave,’”” his master is
not allowed to employ the term “slave”” as a term of contempt. He
must regard him as his brother.14 In fact, according to Torah-law, the
master must grant his Hebrew slave such excellent conditions that it
may seem to the employer that he did not acquire a slave for himself,
but rather a master!1s It is evident from the Torah that the “slave’s”
position is more than tolerable, for at the end of the six years of ser-
vice, he may state (21:5), I love my master . .. [ do not want to go
free.”

Some of the Torah-laws concerning a Hebrew slave are:

204 MISHPATIM

O It is forbidden to give him lowly jobs to do such as washing his
master’s feet or putting on his master’s shoes, even if these same jobs
would willingly be performed by a son for his father or by a student
for his teacher.1¢

00 The master must share with his slave whatever food he has. If he
eats white bread, he may not feed the slave dark bread. If he drinks
wine, he may not give his slave water. If he sleeps on a good bed, he
may not let his slave sleep on straw.?”

O If the master had only one good loaf of bread or one cup of good
wine, he must give it to his slave. If there is only one pillow, the mas-
ter must give it to his slave and sleep on the ground himself.1s

00 If the slave had a certain profession before he entered his service,
it is forbidden to ask of him to do any type of labor other than that
which he is used to.1?

0 A Hebrew slave’s service never exceeds six years from the date he
was sold. After six years, he automatically goes free. If, during his
period of service, the slave fell ill and his master incurred great
expenses on his account, he nevertheless owes his master nothing
when he leaves.20
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O If he enters the service while married, it is the master’s duty to
sustain his wife and children also.2!

O If the slave is single, his master may not give him a Canaanite
maid to live with in order to acquire new slaves as the result of their

union.22

O If he is married when entering the service, the master is allowed to
give him a Canaanite maid in addition, with the object of raising the
slaves for himself.

The Torah provides for a thief who is unable to make restitution in
a most marvelous fashion. Rather than locking him up behind prison
walls and exposing his family to a fate of shame and starvation,
Hashem places the thief in the circle of a Jewish family. His master not
only takes care of the slave’s needs but also of those of his wife and
children. To make him aware of how low he has sunk, however, the
master is allowed to give him a Canaanite maid, whose children remain
in the master’s possession. This is a type of marriage prohibited to a
free Jew. It should make the thief aware of his self-inflicted degrada-
tion and give him an incentive to elevate himself so that the seventh
year should free him not only from his physical bonds, but find him a
spiritually free man as well, ready to reenter society as a full-fledged
Jew.23

The Slave who Volunteers to Remain in his Master’s Service

If, after six years of service, the slave states (21:5), “’I love my
master, my wife, and my children, [ will not go out free,” then his
master brings him to Bais Din. If he reiterates his refusal to leave in
the presence of the Judges,? the master brings him to the door of his

“house (or someone else’s house). The slave must stand next to the
~door while his master bores a hole through his right ear with an awl

or some other type of instrument as a sign that he remains enslaved
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until the beginning of the next Yovel-year.2s (Every fiftieth year is a
Yovel-year.) Only then will he go free.
What is the reason for performing the ceremony by the door?
Hashem says, “'During the Plague of Slaying the First-born, the
Bnai Yisrael in Egypt placed blood upon their doorposts and lintels. 1
spared them in the merit of that mitzva in order that they should live
to become My servants. A Jew who thereafter volunteers to become a
slave to a human master should be designated as such before a door-
post!” Futhermore, the door that leads to the street was chosen as the
site for this act so that passers-by should reprimand him, saying,
“Why do you wish to be a slave if the Torah-law granted you free-
dom?'z6
It is for a similar reason that, of all his organs, it is his ear that
must be pierced. Hashem says, "“Let the ear be bored, for it heard at
Har Sinai, "You shall not steal, and yet the owner ignored the
Commandment and committed a theft!”’27
All the words of the Torah are true not only according to their
simple meaning, but on a deeper level, too. The p’sukim concerning
the Hebrew slave constitute a guide for the life of a Jew:

Hashem, speaking about the Jewish people whom He acquired as
servants, says,

"'Six years he shall serve,” a man’s active life is this world aver-
ages sixty years,
“and in the seventh, he shall go free.” After seventy years, he
departs from this world. He then becomes free of the obligation to
. fulfill the mitzvos.

"It he came in by himself,” if he spent his life without Torah and
mitzvos,

“he shall go out by himself,” he will leave this world without
their merit.

“If he is married,” if, however, he occupied himself with Torah
(which is termed a man’s spouse),
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“then his wife shall go out with him,” the Ho.Sr S.ﬁ.ﬁnnmo*mwtwﬂw
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The Laws of the Hebrew Maidservant
If a man became poor and sold his GOmmmmm»o.sm\ .Em mﬂﬁ? m?”m.mm
house, but he still cannot meet his financial obligations, mmNWWmW then
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